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SRI RAMAKRISHNA ANSWERS 

9 

Question (asked by Mukherji) : ‘How can God have any will ? Does He lack 
anything ? * 

Sri Ramakrishna (with a smile) : ‘ What’s wrong in that ? Water is 
water whether it is still or in waves. The snake is a snake whether it is 
coiled up motionless or wriggles along. A man is the same whether sitting 
still or engaged in action. 

‘How can you eliminate from the Reality the universe and its living beings ? 
If you do that. It will lack Its full weight. You cannot find out the total 
weight of the bel-fruit if you eliminate the seeds and shell. 

‘Brahman is unattached. One finds good and bad smells in the air, but 
the air itself is untainted. Brahman and Sakti are identical. It is the 
Primordial Power that has become the world and all living beings.’ 

Mukherji : ‘Why does one deviate from the path of yoga ? ’ 

Sri Ramakrishna: ‘As the saying goes: “In my mother’s womb I was 

in a state of yoga ; coining into the world, I have eaten its clay. The midwife 
has cut one shackle, the navel cord ; but how shall I cut the shackle of 
maya ? 99 

‘Maya is nothing but “woman” and “gold”. A man attains yoga when 
he has freed his mind from these two. The Self — the Supreme Self — is the 
magnet ; the individual self is the needle. The individual self experiences the 
state of yoga when it is attracted by the Supreme Self to Itself. But the 
magnet cannot attract the needle if the needle is covered with clay ; it can 
draw the needle only when the clay is removed. The clay of “woman” and 
“gold” must be removed.’ 

Mukherji : TIow can one remove it ? 9 

Sri Ramakrishna: ‘Weep for God with a longing heart. Tears shed for 

Him will wash away the clay. When you have thus freed yourself from 
impurity, you will be attracted by the magnet. Only then will you attain 
yoga.’ 



reached. 
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Question (asked by Bankim) : ‘Sir, how can one develop divine love ? * 

Sri Ramakrishna : ‘Through restlessness— the restlessness a child feels 
for his mother. The child feels bewildered when he is separated from his 
mother, and weeps longingly for her. If a man can weep like that for God, 
he can even see Him. 

‘At the approach of the dawn the eastern horizon becomes red. Then one 
knows it will soon be sunrise. Likewise, if you see a person restless for God, 
you can be pretty certain that he hasn't long to wait for His vision. 

‘A disciple aisked his teacher, “Sir, please tell me how I can see God.” 
“Come with me,” said the guru, “and I shall show you.” He took the 
disciple to a lake, and both of them got into the water. Suddenly the teacher 
pressed the disciple's head under the water. After a few moments he released 
him and the disciple raised his head and stood up. The guru asked him, 
“How did you feel ? ” The disciple said, “Oh ! I thought I should die ; I 
was panting for breath.” The teacher said, “When you feel like that for God, 
then you will know you haven't long to wait for His vision.” 

‘Let me tell you something. What will you gain by floating on the surface ? 
Dive a little under the water. The gems lie deep under the water; so 
what is the good of throwing your arms and legs about on the surface ? A 
real gem is heavy. It doesn't float ; it sinks to the bottom. To get the real 
gem you must dive deep.’ 

Question (asked by a devotee) : ‘Sir, how can one see God ? * 

Sri Ramakrishna : ‘Can you ever see God if you do not direct your whole 
mind toward Him ? The Bhagavata speaks about Sukadeva. When he 
walked about he looked like a soldier with fixed bayonet. His gaze did not 
wander ; it had only one goal and that was God. This is the meaning of yoga* 
‘The chatak bird drinks only rain-water. Though the Ganges, the Jamuna, 
the Godavari, and all other rivers are full of water, and though the seven 
oceans are full to the brim, still the chatak will not touch them. It will drink 
only the water that falls from the clouds. 

‘He who has developed such yoga can see God. In the theatre the audi- 
ence remains engaged in all kinds of conversation, about home, office, and 
school, till the curtain goes up; but no sooner does it go up than all con- 
versation comes to a stop, and the people watch the play with fixed attention. 
If after a long while someone utters a word or two, it is about the play. 

‘After a drunkard has drunk his liquor he talks only about the joy of 
drunkenness / 




ONWARD FOR EVER ! 

How much better it is to- 
day when we have so many 
divisions of science— how much 
more is it possible for every- 
one to have great mentdl cul- 
ture , with this great variety 
before us ! How much better 
it is, even on the physical 
plane, to have the opportunity 
of so many various things 
spread before us, so that we 
may choose any one we like, 
the one which suits us best / 
So it is with the world of 
religions. It is a most glorious 
dispensation of the Lord 
that there are so many reli- 
gions in the world ; and would 
to God that these would in- 
crease every day, until every 
man had a religion unto 
himself ! 

Vedanta understands that 
and therefore preaches the 
one principle and admits 
various methods . It has 
nothing to say against anyone 
—• whether you are a Christian, 
or a Buddhist, or a Jew, or a 
Hindu, whatever mythology 
you believe, whether you owe 
allegiance to the prophet of 
Nazareth, or of Mecca, or of 
India, or of anywhere else, 
whether you yourself are a 
prophet— it has nothing to say. 
It only preaches the principle 
which is the background of 
every religion and of which 
all the prophets and saints 
and seers are but illustrations 
and manifestations. Multiply 
your prophets if you like ; it 
has no objection. It only 
preaches the principle, and 
the. method it leaves to you. 
Take any path you like; 
follow any prophet you like ; 
but. have • only that method 
which suits your own nature. 







SRI RAMAERISHNA : HE AND 

HIS ETERNAL CALL 

Editorial 

I 

Students of religion and religious move- 
ments have to make a clear distinction 
between saints and mystics on the one hand 
and prophets and divine incarnations on 
the other. Though both classes are men 
of God, the latter stand apart by their 
spiritual power and charisma, versatility and 
saving grace. Prophets and divine incarna- 
tions originate new religions and move- 
ments, or revitalize old ones, and the im- 
petus they impart remains dynamic for 
centuries. 

In fact, an incarnation of God— his life 
and his message— never becomes an ana- 
chronism. And that is a strange pheno- 
menon. He displays a vitality that defies 
and eludes the ravages of time. Never does 
his charm fade out or his voice trail off. 
Rama, Krsna, Buddha, Zoroaster, Christ, 
and Caitanya— each one of them has proved 
his immortal presence and inspiration in 
the lives of millions of religious seekers. 
When they lived and moved as mortals, 
people heard them with awe and wonder. 
For thev ‘spoke with authority and not as 
the scribes’. Death could lay its cold hands 
on their physical frame only but not on 
their divine charm and masterful voice. 

‘It is My vow’, says Sri Rama, ‘to bestow 
freedom from fear on all creatures— to any- 
one seeking refuge and saying even once “I 
am yours”.’ 1 We hardly know how many 
centuries ago these words were spoken. 
But today a devotee may hear them and im- 
mediately a transformation can come over 
him. He takes refuge in Sri Rama, finds 
peace, ioy, and enlightenment. 

SrT Krsna’s words, especially those in the 
immortal Gita, have a similar relevance 
and appeal. ‘Constantly remember Me and 
fight’, ‘O Arjuna, be thou an instrument 



% RamSyana of Vajmlki, VI. 18.33, 
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only*, ‘Abandon all dharmas and come to 
Me alone for shelter. I will deliver you 
from all sins ; do not grieve’ 2 — these were 
not addressed to Arjuna alone on the battle- 
field of Kuruksetra. They were addressed 
to the sincere spiritual seekers of all times 
and climes. That is why they strike res- 
ponsive chords in our hearts and we listen 
to them with remarkable results. 

What the Buddha said to his disciples 
with his dying breath— ‘You must rely upon 
yourselves and you must be your own lamps 
to show you the path . . . Work out your 
own salvation with diligence*— has not 
died. That commandment enthuses many 
a flagging seeker and eggs him on to his 
exalted goal. 

What tremendous power is packed into 
the words of Jesus Christ, the ‘Saviour- 
Messenger*, as contained in the synoptic 
Gospels I They stir the spiritually-in- 
clined persons deeply and make them take 
up their crosses and follow Jesus ; or sell 
all they have and give it to the 'poor, to be- 
come humble servants of the) Galilean. 

Likewise call the other prophets— Moses, 
Zoroaster, Mohammed, and ! Caitanya. And 
those who are attuned to them hear their 
voices. If there are people who do not 
hear the call of these divine personages, 
then it does not prove the nonexistence of 
these children of light. It only betrays the 
spiritual deafness or stupor of those people. 

II 

Sri Ramakrishna (1836-1886), who lived 
very close to us in time, proved to be a 
remarkably worthy successor to this pro- 
phetic line. Not simply that. All the 
previous incarnations and prophets— Rama, 
Krsna, Christ, Mohammed, Caitanya— be- 
came living and vibrant in him and spoke 
once again through his lips. He is, as Swami 
Vivekananda once pointed out, ‘the re- 



formed and remodelled manifestation of all 
the past great epoch-makers in religion*. 3 

The God-hunger that came on him early 
swept him like a tornado. For twelve long 
years he went on realizing the various 
facets of Divine reality in breathless succes- 
sion. He did not know when it was day 
and when the sun set. Sleep and hunger 
forsook him. He was only aware of a raging 
fire of godly hunger within his breast. He 
practised renunciation, self-control, and 
humility to limits normally impossible. 
His devotion and adherence to truth were 
phenomenal, his passionate love for God 
unprecedented. Similarly, his realizations 
were extensive and surpassing. Every hour 
’ and day brought him ecstatic visions of the 
transcendental Reality. Gods and goddesses 
appeared before him in a cortege and soon 
disappeared in his body. The prophets and 
divine incarnations on whom he meditated 
showed up in celestial forms and dissolved 
in him. His ravenous spiritual appetite 
was finally appeased with banquets at the 
tables of Jesus and Mohammed. He came 
to live, owing to a prolonged habit, on a 
plane where, a thin partition separated him 
from the Absolute or Brahman. And the 
slightest divine stimulus used to tear the 
partition and plunge him into samddhi. 
For the rest of his life he taught earnest 
seekers, trained a band of apostles, trans- 
mitted his power to them, imperceptibly 
initiated a major religious renaissance, and 
passed away. 

Did he pass away ? Dead and gone, as 
other mortals ? 

No, he did not die 'and go like other 
mortals, because he did not live as they do. 

Even when he lived, his body was no 
barrier to his simultaneous presence in 
different places. Some of his disciples and 
associates were amazed to see him— and feel 



» Phagavad-gita, VIII, 7 ; XI. 33 ; XVIII. 66. 



3 The Complete Works (Advaita Ashrama, Maya- 
vati, Almora, Himalayas) , Vol. VI (1963) , pp. 185-6, 
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his body and limbs— in far-off places and in 
Calcutta, behind j closed doors, while he was 
sitting or talking or resting in his quiet little 
room at Dakshineswar. How then could 
death have made any difference to his 
existence ? 

Thousands of years after the physical 
death of a prophet or divine incarnation 
his spiritual presence is felt and seen. 
Sometimes his influence grows with the 
passage of time. If it is a law of the 
spiritual realm that a divine manifestation 
survives the destruction of the physical 
sheath, then Sri Ramakrishna, to whom all 
the past incarnations and prophets became 
actualities and in whom they were absorbed 
and assimilated, survives his physical 
death too* And what a vitally living 
presence he should be! 

Whoever approaches even one aspect of 
the all-pervading truth or succeeds in em- 
bodying to perfection one great ideal— be 
he a poet, a thinker, a philosopher, a scien- 
tist, a saint— continues to live in the memory 
of humanity, shaping its course and out- 
look, and enjoying an apparent immortality. 
Sri Ramakrishna worshipped truth with un- 
paralleled devotion and became one with 
it through its different aspects. He em- 
bodied to perfection a great many of the 
sublime ideals of humanity. Death, whose 
kingdom is limited to the space-time uni- 
verse, cannot touch one who is identified 
with the transcendental truth, the substra- 
tum of the space-time universe. As the 
embodiment of many noble virtues, he 
stands deathless like the Himalayas with 
sublime peaks. 

So there is nothing uncanny if Sri Rama- 
krishna appeared frequently to Sri Sarada 
Devi, the Holy Mother, and assured her 
that she was not a widow, and that he had 
merely ‘passed from one room into 
another* . From the room of the sense- 
bound world to the room of the super-sen- 
suous world. 



No wonder if Swami Vivekananda felt 
and declared that he was only an instru- 
ment in his Master’s hands, a puppet whose 
strings were manipulated by deft, invisible 
hands. ‘Time and again’, he once disclosed 
to a group of intimate brother-disciples 
and devotees, ‘have I received in this life 
marks of his grace. He stands behind and 
gets all this work done by me .’ 4 

Once a disciple asked Swami Brahma- 
nanda, the first President of the Rama- 
krishna Order, ‘But, Maharaj, do you mean 
that Sri Ramakrishna is still living ?’ 
Swami Brahmananda instantly replied : 
‘Are you crazy? If he were not alive, why 
should we lead such a life, giving up our 
homes and all our possessions ? He «V 6 . 

That was the opinion of all Sri Rama- 
krishna’s other disciples, lay and monastic. 
Swami Vivekananda, who was their undis- 
puted leader, gave vent to their feelings 
in the following words : 

‘Sri Ramakrishna is a force. You 
should not think that his doctrine is this 
or that. But he is a power, living even 
now in his disciples and working in the 
world. I saw him growing in his ideas. 
He is still growing. Sri Ramakrishna 
was both a Jivanmukta and an Acharya .' 6 

Let 'no one think that, since all his disci- 
ples have passed away, Sri Ramakrishna 
does not exist any more and is not active. 
If he dwelt in his disciples, those disciples 
also could not have ceased to exist. All his 
disciples declared with one voice 'that it 
was the Master who was spreading his 
message himself and what they themselves 
did was only nominal. If he was a force 
then, he is a force even now, for a spiritual 
force gathers strength even when its physical 
centre disappears. Therefore Swami Viveka- 
nanda saw Sri Ramakrishna as a ‘power 

¥ ibid., Vol. VI (1963) , p. 478. 

5 Swami Prabhavananda : The Eternal Companion 
(Sri Ramakrishna Math, Madras 4, 1945) , p. 192. 

«op. cit., Vol. V (1959), p. 269. 




